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Abstract

Artificial Intelligence (AI) technologies are revolutionising key sectors such as
healthcare, finance, and governance, while raising ethical challenges, including
algorithmic bias, privacy violations, and environmental sustainability. Dominant
Western ethical paradigms, such as Luciano Floridi’s Information Ethics, empha-
sise procedural integrity and transparency but often lack spiritual and metaphysical
grounding prevalent in global traditions. Most approaches to Islamic ethics for Al
have employed Magqasid al-Shariah (objectives of Islamic law) and Qawaid Fighiyya
(legal maxims), that apply legal principles to ethical questions but face limitations in
addressing the complexities of emerging technologies especially that they, initially,
were developed to address problems in Islamic law and not in Ethics.

This paper introduces the prospects of Taha Abdurrahman’s I’timani (trusteeship)
framework as a unified ethical model for Al technologies. Rooted in the concept
of divine trust (amana), the framework integrates three foundational covenants—
Ontological, Epistemological, and Existential—offering a comprehensive vision of
human responsibility toward God, knowledge, and creation. This approach provides
ways to prioritise moral accountability with actionable governance strategies, as we
demonstrate its practical applicability. We show that from the Islamic perspective, a
philosophy of ethics approach is not only more appropriate, but more promising and
comprehensive than ones based on jurisprudential rulings, as combating the ethi-
cal concerns of data-driven Al in a neoliberal environment requires an overhaul in
worldview with cross-cultural respect and care for all.
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1 Introduction

Artificial Intelligence (AI) technologies are transforming modern society, driv-
ing innovation in healthcare, finance, and governance. From predictive analyt-
ics in medicine to automated decision-making in financial systems, Al promises
unprecedented benefits. However, this progress is accompanied by profound ethi-
cal challenges, including algorithmic bias (racist and islamophobic biases, in par-
ticular— Abid et al., 2021; Hemmatian et al. 2022; Patel et al., 2023), systemic
inequities, privacy violations, and environmental degradation as increased emis-
sions are reported from data centres that power Al. The ethical challenges have
become increasingly urgent with companies competing to deploy and release gen-
erative models in an expanding domain with no standard evaluation for safety.
The increase in interest in Al ethics is well-documented in the recent 2025 Al
Index Report from Stanford University, showing that there was a record high
of 233 incidents and controversies related to Al in 2024, yet no consensus on
benchmarks for responsible Al although there is agreement among companies
and developers on benchmarks for general capabilities (Maslej et al., 2025). The
report also showed that the number of papers on Al ethics published in 2024 was
1,278 (over half of which originated in the United States), an increase of 28.8%
from the previous year.

Ethical discourse around Al has been dominated by Western paradigms, such
as Luciano Floridi’s Information Ethics (IE) (Floridi, 2011, 2023). IE extends
moral considerations to all entities within the infosphere, emphasising transpar-
ency, accountability, and informational integrity. While valuable, these principles
often lack cultural and metaphysical grounding, limiting their global applicabil-
ity. As Al technologies increasingly shape societies with diverse cultural and
spiritual orientations, the need for a globally inclusive and cross-cultural ethical
framework is paramount. Ethical governance must transcend the limitations of
secular, utilitarian approaches and incorporate metaphysical principles that reso-
nate across traditions.

Both AI systems and publications on Al and ethics are heavily influenced by
technologists and researchers in the United States (Chuang et al., 2022). This is a
philosophically secular landscape, yet Sam Altman (OpenAl CEO) writes: "The
challenge of who will lead on Al is not just about exporting technology, it’s about
exporting the values that the technology upholds." (Altman 2024). In the 2024
ACM Conference on Fairness, Accountability, and Transparency, the commit-
tee refused to make a stance on the Al used in the genocide in Palestine (Kati-
bah, 2024), stating that “science should not mix with politics”. It is clear that
inclusive Al demands a systematic transformation that must be understood as an
evolving process rather than a final state (Khan, 2024a, b). Buyl et al. (2025) fur-
ther emphasize this perspective in their study highlighting how Al systems often
mirror the ideologies of their developers.

The current global benchmark for ethics is based on UN Sustainable Develop-
ment Goals. There is a problem in how to define ‘Al for the Common Good’ (Ber-
endt, 2019) with varying philosophical constructs. Although techno philosophy
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includes other schools of thought, including effective altruism, libertarianism and
so on; all of the major technology Al companies are built within a traditional cor-
porate governance structure with ultimate responsibility to the fiduciary duties to
profit-seeking shareholders in a resource-constrained environment. The American
business and legal landscape has allowed for most of the major corporations in
Al to be rule-makers, to set their own evolving and dynamic ethical standards for
what is moral.

Going beyond corporations and shareholder-led definitions of progress, the role
of the collective in secular society should also be interrogated. Religious wisdom
and indigenous knowledge provides an alternative to prevailing secular ideologies
that are grounded in individualism and pragmatism, but instead strengthen our col-
lective capabilities to live wisely and well. These paradigms have ontological roots
and worldviews that are not built into current large language models.

What values are implied in the alignment problem? Is there an alternative ground
epistemological and ontological framework that protects the human’ with guidance
on moral virtues that has universal appeal? In order to bridge communities world-
wide, it is valuable to consider the future impact of artificial intelligence using the
Islamic lens that unites across diverse cultures and ethnicities. Muslims are approxi-
mately a quarter of the world’s population and roughly 10% more than those who
are religiously unaffiliated'. With over four-fifths of the world’s population affiliated
with a religion, and as the Global South is increasingly impacted in severe ways,
there is a growing need to not only include but lead with these voices in shaping the
future directions of the Al technology landscape. Facilitating dialogue with com-
munities traditionally alienated from the process will also increase the potential for
such technologies to be adapted for their particular needs.

The governments of the Islamic world are also competing for rapid development
in Al—the ‘world’s first Al fatwa service’ was Virtual Ifta (IACAD, Dubai) and
Sophia the first ‘robotic citizen’ by Saudi Arabia. Neom is the first smart city with
Al as its ‘beating heart’ (Bell, 2022), yet is considered a ‘surveillance city’ (Farouk,
2022), among accusations of human rights violations and environmental damage.
In these settings of heightened social inequality, it has become clear that there is
some consideration for universal ethics, but hardly Islamic-inspired ethics (Azar &
Haddad 2021; Chaudhary, 2020; Ghaly, 2023).

Philosophy and religion have historically played a central role in ethical frame-
works. We can consider, in general, what the perspective of monotheistic religions
offers relative to the secular position: a purpose, motivation and why’ (or telos) to
do a moral action; an objective morality, that cannot be achieved without God; feel-
ing of responsibility and accountability; and virtue-based ideals in prophetic role
models. Monotheistic religions provide both a purpose of life and a stable identity
for humans, avoiding ontological crises such as issues relating to transhumanism.
On postmodernism from a Christian perspective, Waters writes on the loss of pur-
pose or telos:

! https://www.pewresearch.org/religion/feature/religious-composition-by-country-2010-2050/
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“The postmodern telos of no telos is in fact a telos of techne [...] techne
becomes telos with the recognition that the world’s only underlying and uni-
versal feature is information. Since information has no inherent meaning it
can be recast, conveyed and interpreted in virtually endless arrays.” (Waters,
2006).

Heidegger’s critique of modern technology further illuminates this shift. By
introducing the concept of enframing (Gestell), he argues that technology reduces
the world to a “standing-reserve”: resources waiting to be exploited rather than a
realm of intrinsic meaning. This enframing limits our engagement with the deeper
ontological dimensions of being, pushing us toward a mode of existence that is
detached and inauthentic. In contrast, the enduring ethical structures of monotheistic
traditions nurture a rootedness in a transcendent source of meaning, thereby offering
a buffer against the dehumanizing trends of technological reductionism. For a more
extended Christian theological engagement with Heidegger’s critique of technology,
including the concept of enframing and its implications for religious thought in a
technological age, see (Pattison, 2007).

In 2020, the Vatican sought “The Abrahamic Commitment to the Rome Call?,
when representatives of Islam, Christianity, and Judaism, participated in a meeting
at the Rome Summit and proposed five ethical principles that all Al designers must
adhere to: "explainability", "comprehensiveness”, “repeatability”, “unbiased pro-
grams” and “humans always bear responsibility”. Although the belief in one God is
conceptually shared between the three religions, it seems to not have been taken into
consideration on a philosophical level. The proposed principles already exist in the
secular technological discourse, whereas there are spiritual aspects such as ‘inten-
tions’ in Islamic tradition that have not been represented well. Islamic ethical tradi-
tions offer profound moral principles rooted in justice (‘adl—dJ=), intention
(niyyah—4<), and trusteeship (amana—a\sl), which prioritise societal well-being
and spiritual accountability.

From the perspective of modern Islamic philosophy of ethics, we can consider
several contemporary thinkers in the Islamic world. Taha AbdurRahman has made
significant contributions to the understanding of ethics in the context of the Arabic-
Islamic intellectual tradition. His approach to ethics (akhlag—33aY¥)) revolves
around grounding moral philosophy in both Islamic ontology and language philoso-
phy, proposing an indigenous ethical framework that diverges from Western secular
models. Rooted in the Qur’anic concept of divine trust (amana), the trusteeship
(I'timani— %)) framework emphasises humanity’s interconnected responsibilities
toward God, knowledge, and creation. Its three foundational covenants — Ontologi-
cal, Epistemological, and Existential — explicate ethical principles by integrating
spiritual accountability, intellectual integrity, and practical stewardship.

This work explores the trusteeship (I'timani) framework as foundational ethics for
Al governance, analysing the Ontological, Epistemological, and Existential Cove-
nants that can provide a deeper metaphysical grounding. We assess its augmentation

2 romecall.org.

@ Springer



Islamic Ethics and Al: An Evaluation of Existing Approaches... Page50f34 120

with the wider world, including practical applications and the role of Al ethicists.
Existing ethical frameworks for Al, such as those based on Maqasid al-Shariah and
Floridi’s Information Ethics, are evaluated from the perspective of the trusteeship
(I’timani) framework.

2 Ethics and Jurisprudence

The word ethics, synonymous with moral philosophy, originates from the Greek
word ethos, meaning character or disposition. Its Islamic counterpart is akhlag, the
plural of khulug, which shares its root with khalqg (creation), signifying the intrinsic
link in Islamic metaphysics between inner character and outward form.

Despite this rich legacy, most Islamic approaches to Al ethics in contemporary
literature adopt a fighi lens. Figh, the science of Islamic jurisprudence, concerns
the derivation of laws not explicitly stated in the Qur’an or Sunnah. While jurispru-
dence is essential for regulating certain technological applications, law alone cannot
encapsulate the moral and spiritual dimensions required to address the ethical com-
plexities of emerging technologies like AL

In Islamic sciences, figh and akhlaq are treated as distinct yet interconnected dis-
ciplines (Mutahhari, 2002). The classical works of Islamic ethics—such as TasT’s
Akhlag-i Nasiri, Ibon Miskawayh’s Tahdhib al-Akhlag, and al-Ghazali’s IThya’ ‘Ulam
al-Din—engage with Greek philosophy and rational ethics, not as imitations but as
spiritual and moral refinements. Figh provides the minimum legal obligations; akhlag
inspires the higher aims of religion—spiritual proximity to God. For example, while
retributive justice may be allowed, the Qur’an encourages a higher moral response:
“If you retaliate, then retaliate with the like of that which you were afflicted. But if
you are patient, it is better for those who are patient” (Qur’an, 16:126).

The Prophet Muhammad # was sent as a mercy to all creation (Qur’an, 21:107)
and as one who came to perfect moral character. This best of akhlaq is offered as a
model for all of humanity, while figh is contextually confined to Muslims. Moham-
mad Ghaly considers this conflation of figh with Islamic ethics in his introduction to
Islamic Ethics and the Genome Question (Ghaly, 2019). While both are needed and
related—akin to physics and chemistry in the natural sciences—their domains are
different.

Islamic ethics is grounded in the fitrah (5_%i—natural disposition), which inclines
the human soul toward truth, worship, and perfection. This ethical orientation,
according to Islamic philosophers like Mutahhari and Mulla Sadra (2003), is what
distinguishes humans from animals—it is the capacity for moral discernment, not
mere instinctual gratification. Like a seed, the soul contains inherent potential,
which must be cultivated through ethical striving.?

3 Mutahhari asserts "it is meaningless to talk of humanity without accepting the basic role of soul". The
inner force to tend towards actualisation of one’s potential is not physical, but external factors assist it.
Hence the seed analogy—this is not like turning a plank into a chair as that is entirely dependent on
external factors. If one does not actualise this humanity and perform their duty, their ontological state is
thus considered ‘dehumanised’.
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Taha Abderrahmane is particularly adamant that figh and akhlaq are distinct yet
ontologically linked. Figh addresses conformity to divine law in outward actions,
whereas akhldaqg addresses inward intentions and spiritual states. To reduce ethics
to legal rulings is to cut off its vertical dimension—its connection to God and the
unseen.

¢ The Shari‘ah is not reducible to legal prescriptions (akhkam); it is a path
toward ethical elevation (tazkiyah). ®°

(Paraphrased from Taha’s writings in “Al-Amr bi-lI-Ma ‘raf” and “Riih
al-Hadatha”)

The magasid al-shart‘ah (A4 ysalie—objectives of Islamic law) were origi-
nally developed as a framework for use by jurists—experts in Islamic Law, who are
in a position to understand the context and relevance of various factors in their deci-
sion-making—to expand legal reasoning in figh, not to function as a comprehensive
ethical system. While useful, applying this framework to Al ethics presents signifi-
cant limitations. Jurisprudence addresses the what and how of action; ethics
addresses the why, focusing on cultivating right intentions, virtues, and moral
character.

In Taha’s philosophy, religion is nearly synonymous with ethics. It is no surprise,
then, that he calls for a reformation of figh through ethical renewal. Wael Hallaq
(2009) echoes this, arguing that the essence of Shari‘ah is ethics. However, Taha
goes further, criticising how contemporary magqasid discourse often treats ethics as
supplementary rather than foundational, as it places ethics as the ‘enhancements’
rather than the ‘essentials’ (Taha, 2022)—see Sect. 4.2.3.

He critiques the instrumentalisation of magasid to serve state interests, utili-
tarianism, or political agendas. Many magasid theorists reduce divine principles to
human goals like welfare, development, or rights—resulting in a “figh of outcomes”
rather than a spirit of trust. This misplacement prioritises expediency over divine
command.

Taha writes that to treat magasid as tools to negotiate modernity is to forget that
they are rooted in amana (divine trust), not human convenience. Ethics, for him,
must be rooted in the fifrah and oriented toward the ghayb (unseen). When stripped
of their metaphysical grounding, magasid become secular rationalisations.

Taha’s alternative is an ethics of entrustment (i timani) rooted in moral wit-
nessing, humility, and divine alignment. True ethical action involves striving for
ta alluh—to mirror divine attributes such as mercy and justice. This vision neces-
sitates reorganizing magasid, making ethics central, not peripheral.

While efforts like Raquib et al. (2022) have attempted to integrate virtue ethics
into magasid, and Elmahjub (2023b) has proposed a magqdasid-inspired Al ethics
framework, both begin from a jurisprudential base. Raquib emphasises a non-West-
ern Islamic worldview but ultimately remains within figh-oriented structures. These
rule-based approaches constrain the moral imagination needed to address the evolv-
ing challenges of Al

An instructive analogy is the delayed reaction to the harms of social media. It
was not Big Tech but individuals, motivated by conscience and ethical concern, who
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initiated resistance—eventually pressuring governments to act*. Technology ethics
should largely be preventative not curative as by the time it reaches policy, the rapidly
changing technology has already been released in public. ChatGPT was also released
in controversial circumstances (Dixit, 2024).A valuable study from an Islamic per-
spective highlighted the importance of ethical virtues to tackle social media, yet
again, suggested the framework Maqasid al-Shariah that does not actually encompass
them (Zubair & Raquib, 2020). The design of Al should be informed on the whole
by a philosophy that does not succumb to moral relativism or rule-based objectives.

Magqasid al-Shari‘ah faces critical challenges when applied to Al It lacks the
metaphysical depth and moral vision to offer comprehensive ethical guidance. As
a legal theory, it can support jurisprudential rulings but cannot substitute for a phi-
losophy. Taha Abderrahmane’s i timani framework offers a more expansive alter-
native—grounded in the unseen, oriented toward trust, and animated by divine
attributes.

What is needed is not merely a list of rules or principles, but an Islamic philo-
sophical vision that resists moral relativism and reorients our relationship to tech-
nology around the metaphysical truth of human purpose and trusteeship. Only such
a vision can guide the creation of technologies that uplift humanity, rather than
degrade it.

3 Foundations of the I'timani Framework

The trusteeship (I'timani) framework, developed by Abdurrahman Taha (1994, 2000,
2001, 2005, 2006, 2020a, 2020b, 2022, 2023) (see also Hallag (2019) and Hashas
(2020) for a review of Taha’s philosophy), offers a profound ethical vision rooted in
the Qur’anic concept of amana (divine trust). It emphasises humanity’s intercon-
nected responsibilities toward God, knowledge, and creation, framing these obliga-
tions through three foundational covenants: the Ontological, Epistemological, and
Existential®. Together, these covenants provide a comprehensive ethical foundation
that integrates spiritual intentionality, intellectual integrity, and practical stewardship.

4 Work by Smartphone Free Childhood (https:/smartphonefreechildhood.co.uk/) has pushed for a com-
plete ban in schools, a matter of focus now in UK Parliament:
https://lordslibrary.parliament.uk/mobile-phones-in-schools-mandating-a-ban/

5 Taha ‘Abd al-Rahman never labels his pacts “ontological/epistemological/existential”. Across several
works he speaks of five (later six) mithag-s (covenants) using Qur’anic language, the first three of which
he uses when he proposes to reframe Magqasid al-Sharia through the lens of the Trusteeship Frame-
work (2022 Unllll,.fgsw lJls<elos Jg Je 1Je8l o). For readers trained in contemporary philosophy it
is clearer to group these six pacts (subsequently numbered) under three broader headings: (a) Ontologi-
cal — what grounds moral being — (1) Witnessing situates humanity before God; (4) Prophetic Distinc-
tion concretises that ground. (b) Epistemological — how truth is known and conveyed — (2) Entrustment
regulates the acquisition and use of knowledge; (3) Mission secures its faithful transmission. (c) Exis-
tential — how moral agency unfolds in the world — (5) Stewardship obliges just governance of creation;
(6) Mutual-Mercy extends that stewardship into compassionate solidarity. This triadic rubric keeps the
Islamic substance of Taha’s scheme while translating it into categories familiar to Western ethical dis-
course; it shows, in one phrase, how the covenants “integrate spiritual accountability, intellectual integ-
rity, and practical stewardship.”
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3.1 The Central Concept of Divine Trust (Amana)

At the heart of the trusteeship (I'timani) framework lies the Qur’anic concept of
amana, which represents the sacred trust placed upon humanity to act as ethical
stewards of creation. This trust is described in the Qur’an®.

“We did indeed offer the Trust to the Heavens and the Earth and the Mountains;
but they refused to undertake it, being afraid thereof: but man undertook it;- He was
indeed unjust and foolish;” (Surah Al-Ahzab, 33:72).

This trust or privilege was granted to humans, signifying a special status over other
creations that were unable to bear it. Yet when man did not recognise his own value or
neglected his duties, he was ‘unjust’. Amana has also been interpreted as perfection of
worship by knowledge and deeds, or authority and free will that distinguishes human-
ity. By gaining knowledge and through self-purification, he is honoured above angels.
This Divine trust is engagement and these privileges bring responsibilities for man,
which is why it appeared burdensome. In fact, this highlights above all the special dig-
nity of man who should not forget this honour. These responsibilities make man not
only accountable to God but also to society, ensuring that ethical considerations tran-
scend legal or material frameworks. Humans are trustees of creation, tasked with fos-
tering social equity and justice, and safeguarding knowledge for the collective good.
Their actions must align with the principles of justice (adl), compassion (rahma), and
balance (mizan), reflecting sincere intentions (niyyah) aimed at upholding moral and
spiritual integrity. Amana encapsulates accountability, intentionality and practical
stewardship. It thus serves as the ethical nucleus of the trusteeship (I'timani) frame-
work, ensuring that all human endeavors are guided by moral and spiritual principles.
Amana and I’timani both share and are generated from the same Arabic root (0 » —A
m n), as the Divine trust is central to the paradigm. Although this is a Quranic concept
with common scholarly interpretations, Abdurrahman has used it as the basis on which
he developed a robust theoretical ethical theory over the past four decades, considering
man primarily as an ethical being and countering in his work postmodern thought and
secularism that is incapable of taking care of humanity’s needs as it considers only the
biological and rational dimension of man. In this theory, the three covenants—Onto-
logical, Epistemological, and Existential—form an integrated ethical framework that
addresses the full spectrum of human responsibilities.

3.2 The Three Covenants as Ethical Pillars

The trusteeship (I’timani) framework derives its ethical depth and structure from
three foundational covenants. Each covenant reflects a distinct aspect of human-
ity’s relational duties toward God, knowledge, and creation, ensuring human
responsibilities are addressed in a comprehensive manner. This tri-partite structure
is well-aligned with AI’s multi-layered challenges: (a) the spiritual accountability

% Throughout the paper, all Quranic citations are presented not in their original Arabic text but as their
corresponding translation of Abdullah Yusuf Ali.

@ Springer



Islamic Ethics and Al: An Evaluation of Existing Approaches... Page90of34 120

dimension (Ontological), (b) the data- and knowledge-management dimension
(Epistemological), and (c) the real-world impact dimension (Existential).

a. Ontological Covenant: Recognition of Divine Sovereignty

The Ontological Covenant is grounded in humanity’s primordial acknowledg-
ment of God’s Lordship and establishes the basis for spiritual accountability. It
grounds ethics in divine sovereignty, ensuring that ultimate moral reference is not
purely human or secular. The Qur’an narrates this covenant in the following verse:

“When thy Lord drew forth from the Children of Adam—from their loins—
their descendants, and made them testify concerning themselves, (saying):
"Am I not your Lord (who cherishes and sustains you)?"- They said: "Yea!
We do testify!" (This), lest ye should say on the Day of Judgment: "Of this we
were never mindful” (Surah Al-A’raf, 7:172).

By this testimony, the nature of man is established as an innate self-conscious-
ness that is inclined towards recognising Divine Authority. This recognition based
on the fitrah (or innate nature) of man means that seeking truth and the transcendent
is part of everyone’s natural disposition, and monotheism, that was confessed in the
world of pre-existence, can be observed in the depth of each soul. By recognising
God as the ultimate source of morality and guidance, ethical behaviour is not solely
based on human reasoning but it is aligned to divine principles. This accountability
fosters a sense of duty that transcends material or utilitarian concerns and is
grounded in spiritual and moral obligations towards Divine will. Recognising God’s
sovereignty obliges individuals to act as ethical stewards (khalifa—A&l3) of creation,
ensuring just governance over all aspects of life. Tied to a higher purpose enables
one’s actions to contribute positively to the well-being of society and the
environment.

b. Epistemological Covenant: Pursuit of Ethical Knowledge

The Epistemological Covenant governs humanity’s relationship with knowledge,
emphasising its ethical acquisition and application. It emphasizes the ethical acqui-
sition, dissemination, and application of knowledge that is, in the case of Al, crucial
for data handling and algorithmic transparency. The Qur’an warns against distorting
or misusing truth:

“And cover not Truth with falsehood, nor conceal the Truth when ye know
(what it is).” (Surah Al-Baqarah, 2:42)

Knowledge is regarded as a divine trust that must be utilised to promote justice
(adl) and collective well-being. This guardianship of knowledge prohibits the use of
knowledge as a tool for exploitation or deceit, ensuring that intellectual pursuits
serve ethical purposes.The integration of revelation and reason is key. Human intel-
lect (agl—di=) must harmonize with divine revelation (wahy—=>5), ensuring that
rational pursuits are informed by moral and spiritual values. This integration fosters
a balanced approach to knowledge that respects both empirical evidence and spirit-
ual wisdom thereby balancing the original and the analogic intellect. The dissemina-
tion and application of knowledge must prioritize truthfulness, equity, and accessi-
bility. This commitment to truth and transparency ensures that information is shared
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honestly and that ethical standards are maintained in the pursuit and distribution of
knowledge and avoiding distortions for personal or collective gain.

The Epistemological Covenant establishes that intellectual endeavors are inher-
ently moral acts, inseparable from their ethical consequences. By embedding ethi-
cal considerations into the acquisition and application of knowledge, this covenant
ensures that intellectual pursuits contribute positively to society and uphold moral
integrity.

c. Existential Covenant: Stewardship of Creation

The Existential Covenant defines humanity’s responsibilities toward the natural
world and society. It encompasses humanity’s role as stewards of creation, including
social equity and environmental care. Rooted in the Qur’anic principle of steward-
ship (khilafah—483%), this covenant emphasizes the balance and harmony of
creation:

“He it is That has made you inheritors in the earth” (Surah Fatir, 35:39)

Humans must act as ethical caretakers of the environment, preserving its balance
(mizan—0! ) for future generations. This environmental stewardship involves sus-
tainable practices that protect natural resources and mitigate environmental degrada-
tion. Stewardship extends to fostering justice (adl) and compassion (rahma—=aes )
within human societies, addressing inequalities, and ensuring that technological
advancements benefit all members of society equitably. All aspects of creation
deserve care and reverence, reflecting humanity’s duty to act with responsibility and
compassion. This respect fosters a harmonious relationship between humans and the
natural world, ensuring that development does not come at the expense of ecological
or social well-being.

The Existential Covenant ensures that human endeavors contribute to the flour-
ishing of both society and the natural world. By balancing material progress with
ethical stewardship, this covenant promotes sustainability, equity, and harmony,
aligning human actions with the broader goals of creation.

3.3 A Unified Ethical Vision for Al

The covenants, as a basis for the ethical framework, address the means and motiva-
tions behind actions, ensuring that both processes and outcomes align with divine
principles. These covenants address the limitations of existing models by emphasis-
ing intentions (niyyah), human dignity, and moral accountability. As a normative
rather than descriptive ethical theory, Abdurrahman intended it to be actionable in
the real world as he has critiqued modern theories that do not hold relevance in daily
life. As a philosophy in the general sense of the word, it represents a world-view,
and as an ethical framework, it guides human and technological actions.

The Ontological Covenant emphasises the innate moral disposition (fitrah) and
dignity of humans, positioning them as the primary moral agents. This can be used
to realise human-centric design. In Al ethics, this necessitates systems that prioritise
human dignity and universal values. For instance, Al governance must ensure fair-
ness, prevent algorithmic bias, and protect privacy, aligning with the divine mandate
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of upholding justice. The Epistemological Covenant also shifts focus from outcomes
to the means, embedding ethical processes in Al system design and governance. It
emphasises intentions (niyyah) in actions. This ensures developers and users align
their work with moral objectives. Al development and deployment should not only
aim for beneficial outcomes but also ensure that the processes are morally sound.
Lastly, the Existential Covenant frames humans as stewards accountable to God. In
the context of Al, this entails ensuring transparency, fairness, and alignment with
spiritual and ethical principles. Developers and policymakers must act as trustees,
fostering technologies that promote societal harmony and ecological sustainability.

Thus, these covenants provide a foundation to expand the ethical scope beyond
material and rational benefits to include spiritual well-being. The responsible man-
agement of Al will promote long-term well-being and environmental preservation,
by spiritual accountability, intellectual integrity and practical stewardship. This
approach challenges teleological frameworks like Maqasid and Floridi’s Levels of
Abstraction (LoA) by shifting the focus to the means and ethical motivations.

This unified vision ensures that ethical behavior reflects both spiritual inten-
tionality and practical responsibility. By situating human actions within a divine
cosmology, the trusteeship (I'timani) framework provides a comprehensive model
for addressing ethical challenges across spiritual, intellectual, and environmental
domains.

As Al expands, it is branching out further into academic subdisciplines—‘critical
AT’ focuses on highlighting the risks and dangers of Al, ‘responsible A’ empha-
sises technical solutions, and ‘decolonial’ or ‘indigenous AI’ focus on representa-
tion and social justice. With the known issue of ‘ethics-washing’, Al ethics has been
criticised for being useless as the underlying problems lie in the corporate environ-
ment itself and corporations escape real regulation (Munn, 2023). It is perhaps only
an overarching philosophy that can tackle these complex issues. As Abdurrahman’s
theory sees ethic as the basis of religion, his philosophy has been a popular response
to modernity in a technology-driven world—but does it hinder progress? In ‘human-
centred Al’, Al is designed in a way that prioritises and supports human needs. The
trusteeship paradigm, by emphasising the innate dignity of humans conferred by
God, provides a framework to work in the technological sphere with responsibility,
respect and care.

In today’s ‘attention economy’, for Artificial Intelligence to work for humans and
not the other way round, the ethical decision-making lies with the computer pro-
grammer (Blackwell, 2024). As Alan Blackwell alleges in Moral Codes, the spec-
ulative questions on AGI posed by the media circus shift this accountability and,
much like the original Turing question’, are philosophical in nature rather than sci-
ence fiction fantasies to emulate. Are Al engineers trained to answer these moral
quandaries? How far removed are the Al ethicists in driving the actual outputs? If
the ultimate decision-making lies with the Al engineers, are they qualified to make
philosophical and moral judgements that can impact humanity on such scale? The

7 The Turing Test was initially presented because it was considered meaningless to ask if machines can
think (Turing 1950).
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trusteeship framework ensures that accountability is not shifted or erased, and can
guide the design of responsible Al It has the capacity, as a philosophical-based
paradigm, to explore pertinent issues. Merely naming ‘accountability’ as one of the
principles to aim for, is not sufficient, as its actuality requires a philosophical struc-
ture and worldview to encompass and encourage these values on an individual as
well as collective level.

4 Review of Current Approaches

The trusteeship (I'timani) framework, with its metaphysical grounding and empha-
sis on spiritual accountability, offers a critical lens for evaluating existing ethical
paradigms. While existing ethical frameworks based on Maqasid al-Shariah and
Floridi’s Information Ethics (IE) provide valuable insights, they exhibit limitations
in addressing the ethical complexities of emerging technologies.

4.1 Magqasid al-Shariah for Al

A common starting point in recent literature for discussing Islamic ethics for Al has
involved the adoption of Magasid al-Shariah (Al salic QObjectives of Shariah)
alongside jurisprudential rules (legal maxims). Maqasid al-Shariah is defined as “a
comprehensive issue that expresses the will of the legislator regarding the legisla-
tion of rulings, extrapolated from Shariah evidence to guide actions and decisions.”
Jurisprudential rules, by contrast, are practical, encompassing various detailed
issues and applications of Shariah in daily life. While jurisprudential rules focus on
individual accountability and actions, Maqasid rules provide broader guidance based
on Shariah’s overarching goals (Kamali, 2008; El-Mesawi, 2020; Zaim, 2023). In
the context of Al, we discuss Maqasid rules due to their conceptual and theoretical
relevance.

Magqasid al-Shariah, representing the understanding and purposes of Islamic rul-
ings, centers on the preservation of five core objectives—faith (din—o), life (nafs—
wdd), intellect (agl—dJie), lineage (nasl—J~3), and wealth (mal—J). These objec-
tives can be broken down into essentials (daruriyyat—<b)ssa), needs
(hajiyyat—<bals), and enhancements (tahsiniyyat—<iliwsd) forming a hierarchy
of priorities. For example, within the Al domain, Magqasid principles provide ethical
guidelines to navigate novel challenges:

1. The Rule of Means and Ends: This rule states, “The means take the same ruling
as the objectives.” If the objective aligns with Shariah, the means to achieve it
are permissible. For example, using intelligent systems like medical Al to save
lives aligns with the preservation of life, an essential of Maqasid. Conversely,
designing robots for idol worship directly contradicts the principle of Tawhid and
is impermissible.

2. Flexibility of Means but Fixed Ends: This allows flexibility in methods to achieve
objectives, provided they do not compromise fundamental values. For instance,
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Al for crime prevention may permit the use of surveillance technologies if used
responsibly, balancing public welfare with privacy concerns.

Suggestions of Islamic frameworks for evaluating Al ethics have mostly cen-
tered on Magqasid al-Shariah with various contemporary interpretations (Elmahjub,
2023a, 2023b; Mohadi & Tarshany, 2023; Raquib et al., 2022; Nawi et al., 2022,
etc.). This is a teleological approach, prioritising the underlying aims of Shariah in
evaluating modern challenges, including Al technologies. This methodology is valu-
able in centring human life above machines as altogether the objectives focus on the
preservation of humanity.

Nuanced frameworks for integrating Maqasid into Al ethics have focused on vari-
ous aspects. Elmahjub (Elmahjub, 2023a, 2023b) focuses on maslaha (islas—pub-
lic welfare) as it can be interpreted from both utility- and duty-based views (or con-
sequentialism and deontologism respectively). When Al-Ghazali adopted
al-Shatibi’s five objectives in the eleventh century, he prioritised individual rights
and values over welfare calculations. According to al-Ghazali, moral responsibility
and human dignity should be protected even if collective welfare is not maximised.
Elmahjub in his modern interpretation however proposes a nuanced hybrid interpre-
tation of maslaha to be optimised. It is versatile and easily adaptable to any situa-
tion—being open to interpretation—as long as the Shariah objectives are not under-
mined. For instance, enhancing welfare through AI must not compromise essential
Magqasid values like intellect or dignity.

Raquib and colleagues (Raquib et al., 2022) introduce an Islamic virtue ethics
model with the overarching goal of Tazkiya (4:S_3—self-purification), using Maqasid
to shape ethical Al development as a holistic process integrating individual and
societal dimensions. Again, this is a modern interpretation, as Islamic virtue theory
is not traditionally part of Maqasid. She defines maslaha as benefit or human good,
and considers benefits of both individual and society with priority of the latter. The
holistic approach tackles structures of inequality thus: “Under this system, ethics is
given a greater central stage in the individual’s private life whereby an individual’s
ethical choices shape the society they live in; and in return, the society shapes the
individual’s ethical choices. This continuous feedback mechanism ensures that the
private individual is intimately tied to the social whereby the individual becomes the
social.” (Raquib et al., 2022).

Another study considers the protection of the ‘aql (intellect) as the relevant prin-
ciple in the Magqasid-al-Shariah for Al ethics (Abdul Rahman & Ibrahim, 2021). The
authors use examples of alcohol and drugs that are prohibited as they affect the rea-
soning capacity of humans. The ‘agl/ is the contemplative faculty that connects
human to God. Therefore, if using Al will degrade the normal function of human
minds, then it should be avoided. Emphasising the ‘aql also helps protect intellectual
property, a serious conflict for generative Al that has repeatedly undermined these
rights. On the practical implementation of Maqasid al-Shariah that is lacking in
most other studies, this work considered how these principles can be used to impose
laws and guide policy for better regulation. Using Al particularly for religious infor-
mation can cause “shallow thinking (al-ummiyah al-fikriyah—as <&l 4Y1)”
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(Rachmawati et al., 2024), so the focus on intellect is vital particularly for the
Islamic world.

The variants of these frameworks are useful in offering principles of public wel-
fare, preserving fundamental values and aligning with Divine will. They can help
structure ethical Al development and deployment, but there are some shortcomings
that have not been addressed well.

4.2 Limitations of Maqasid al-Shariah

Magqasid al-Shariah was initially proposed as a hermeneutical tool of reasoning in
legal theory by al-Ghazali and al-Shatibi (Hallag, 1997). However, it is not unifying
across different schools of thought in Islam, especially as it is derived not only from
primary sources (Quran and AHadith [traditions of Prophet Muhammad p.b.u.h.])
but secondary sources in Islamic epistemology. Scholars have concluded different
versions of the fundamental Maqgasid. Contemporary interpretations for wider appli-
cability have evaluated the Maqasid in terms of community-level benefits rather
than individual values that it originally prioritised. Furthermore, there is no unani-
mous agreement on the traditionally cited five core objectives. Kamali (2008), for
instance, argues for an expanded list comprising eight categories.

As discussed in Sect. 2, the first critique is the Jurisprudence vs. Ethics debate.
Our approach is universal and does not depend on Islamic Figh schools.

4.2.1 Law and Ethics

As established in Sect. 2, Islamic intellectual tradition maintains a fundamental distinction
between figh (jurisprudence) and akhlag (ethics), each operating within its own epistemo-
logical and ontological domain. Figh addresses the external dimension of action—what is
permitted or prohibited—while akhlag concerns the inner disposition, intention (niyyah),
and spiritual refinement of the moral agent. Though interrelated, they are not interchange-
able: figh is normative and prescriptive; akhlag is aspirational and transformational.

This distinction becomes critical when considering the application of magasid
al-shari ‘ah—a framework originally developed to broaden legal reasoning within
figh—to the ethical challenges of artificial intelligence. Because magasid was never
intended as a comprehensive system of ethics, but rather as a juristic methodology
to derive rulings based on overarching objectives of Islamic law, its scope is limited
when it comes to addressing AI’s complex moral and metaphysical implications.

Taha Abdurrahman critiques the overextension of magdasid into domains for which it
was not designed. He argues that conflating legal reasoning with ethical reasoning reduces
morality to rule-following and undermines the vertical dimension of ethical life—that is,
the direct relationship between the human being and the Divine. As he asserts in Riih
al-Hadatha and al-Amr bi-I-Ma ‘riif, true Islamic ethics is grounded not in outcomes or
utility, but in amana (trusteeship), ta ‘alluh (divine alignment), and spiritual intentionality.

Moreover, Abdurrahman’s critique goes beyond methodology to question the
ontological assumptions of magasid-based frameworks. When ethics is treated as
merely a tahsini (complementary) aim rather than a dariir? (essential) foundation, it

@ Springer



Islamic Ethics and Al: An Evaluation of Existing Approaches... Page 150f34 120

reflects a worldview in which moral values are subordinated to legal form. In con-
trast, his i timant paradigm elevates ethics as the essence of religion itself, calling
for a reorientation in which moral philosophy becomes the organizing principle of
legal and technological reasoning alike.

As shown in Sect. 2, the revival of akhlaqg requires grounding ethics in fitrah (nat-
ural disposition) and ghayb (the unseen), emphasising the cultivation of virtues that
cannot be captured by legalistic categories alone. While magasid-based frameworks
like those proposed by Raquib and Elmahjub attempt to bridge ethics and law—
often by integrating virtue ethics into magasid—they remain tethered to jurispru-
dential scaffolding that limits their philosophical scope.

Therefore, while magqasid al-shari‘'ah can serve as a useful tool within a legal
regulatory apparatus, it cannot fulfill the deeper role of ethical philosophy. To
address the moral challenges posed by Al—challenges involving intention, responsi-
bility, and human purpose—a rule-based framework is insufficient. What is needed
is a comprehensive ethical vision, such as that provided by Abdurrahman’s trustee-
ship (i ‘timant) framework, which places the human being not merely as a legal sub-
ject, but as a moral trustee accountable before God, society, and creation.

4.2.2 Reduction of Divine Wisdom

Magqasid al-Shariah often employs rationalist methodologies that reduce the divine
wisdom of Sharia to utilitarian or material objectives. Most of the aims that are cen-
tred are not related to the moral philosophy of religion but rather the secular con-
cept of ethical objectives, missing the inner meanings of the worldview espoused
by Islamic revelation. This approach, while pragmatic, risks prioritizing tangible
benefits over transcendent spiritual goals, thereby marginalizing deeper spiritual
accountability.

For instance, prioritizing economic growth (mal) through Al-driven financial sys-
tems might enable exploitative practices, such as biased credit scoring, which under-
mine human dignity (karamah—3<_S). Similarly, focusing solely on preserving life
(nafs) in healthcare might lead to privacy violations, as data is commodified and
patients’ moral concerns are neglected. The Ontological Covenant in the I’timani
framework restores divine sovereignty to the center of ethical decision-making. This
ensures that material outcomes are secondary to alignment with divine principles,
fostering a sense of accountability that transcends secular utilitarian concerns.

4.2.3 Teleological Focus on Outcomes

The Magqgasid framework’s teleological orientation—which evaluates actions based
on their intended outcomes—carries the risk of neglecting the ethical integrity of
the means and the intentionality (niyyah—4s) underlying those actions. When dis-
proportionate emphasis is placed on external outcomes, there is a danger of morally
ambiguous means being justified for the sake of desirable ends. This issue becomes
particularly acute when Magqasid reasoning is detached from the akhlaqi (ethical)
dimension that traditionally integrates the form, process, and metaphysical character
of the action.
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For instance, an Al system designed to enhance educational performance (hifz
al-‘agl) might employ intrusive surveillance technologies, thereby violating stu-
dents’ privacy and infringing on principles of justice (‘adl). While the ostensible
outcome appears beneficial, the processes employed contradict core ethical values
rooted in the Islamic conception of human dignity and trust.

In contrast, the I'timant Framework, drawing on Taha Abdurrahman’s philoso-
phy, places ethical intentionality at the heart of moral evaluation. Through the Epis-
temological Covenant (al-°Ahd al-Ma‘rifT), it insists that both means and ends must
align with the higher values of trust (amana), justice (‘adl), and spiritual account-
ability. This approach firmly rejects any reasoning that would allow noble outcomes
to justify ethically problematic means.

For clarity, we must emphasize that this paper does not claim that the Magasid
framework—whether classical or contemporary—explicitly endorses the maxim
“the end justifies the means.” Rather, our critique is directed at certain instrumental-
ist tendencies in modern applications of Maqasid reasoning, particularly when ethi-
cal intentionality and spiritual accountability are sidelined in favor of technocratic
or utilitarian outcomes. This concern is precisely the focus of Taha Abdurrahman’s
critique of contemporary Maqgasid discourses.

4.2.4 Static Categorization and Contextual Insensitivity

Contemporary applications of Maqasid al-Shari‘ah often treat the classical five
objectives—preservation of religion, life, intellect, lineage, and property—as a
fixed and exhaustive list, framing them as universal categories sufficient for all ethi-
cal challenges. However, this static approach struggles to adequately address emer-
gent ethical issues posed by modern technologies, including algorithmic bias, envi-
ronmental degradation, and the deep societal impacts of Al on human agency and
identity.

This rigidity hampers the integration of broader concerns such as sustainability,
social justice, and cultural diversity into ethical reasoning. For example, Al systems
designed to enhance knowledge (hifz al- ‘agl) may rely on energy-intensive infra-
structures, contributing to climate change and thereby contradicting Islamic prin-
ciples of stewardship (khilafah). Similarly, algorithmic biases that reinforce social
inequities highlight a gap in how Maqasid frameworks have traditionally conceptu-
alized justice and human dignity.

In response to these challenges, the I'timani Trusteeship Framework, inspired by
Taha Abdurrahman’s philosophy, introduces the concept of the Existential Covenant.
This covenantal perspective offers a dynamic and context-sensitive ethical approach,
rooted in the metaphysical principle of amana (trust). Unlike static categorizations,
it integrates environmental care, social equity, and cultural responsibility as essential
dimensions of ethical deliberation, ensuring that Islamic ethics remain responsive to
the complexities of technological modernity.

While Magqasid al-SharT‘ah remains a valuable framework for practical decision-
making within Islamic jurisprudence, its historical emphasis on legalistic reasoning
and outcome-oriented assessments may fall short in confronting the ontological and
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ethical disruptions of Al technologies. The I'timant Framework addresses this gap
by unifying:

e Metaphysical grounding (tawhid and trust),
e Ethical intentionality (niyyah), and
e A dynamic understanding of stewardship (khilafah and amana).

This holistic approach ensures that technological developments are evaluated not
only for their material utility, but also for their alignment with humanity’s higher
moral and spiritual purposes. By re-centering the human being as a morally respon-
sible trustee (mu’taman), the I'timani vision offers an ethical paradigm capable of
confronting the unique challenges posed by Al and other emerging technologies.

Ultimately, it affirms that metaphysics, ontology, and ethics are inseparable. This
integrated perspective is essential for any meaningful Islamic engagement with the
ethical dilemmas of our technological age.

4.3 Ontological-Ethical Faultlines of Al: An I'timani Perspective

Mainstream Al ethics tends to frame its concerns around procedural issues: data pri-
vacy, algorithmic bias, environmental sustainability, and fairness. While these are
valid and important, they operate largely within a technocratic and utilitarian para-
digm, often detached from deeper metaphysical questions. From the vantage point
of Islamic ethics in the i’timani sense, however, such framing is insufficient. The
real ethical crisis of Al lies not in its outputs alone, but in how it reconfigures human
subjectivity, agency, and moral intentionality.

4.3.1 Displacement of Moral Intentionality (Niyyah)

At the heart of Islamic ethics is the principle of niyyah—the inner intention that
orients an act towards its ethical and spiritual telos. Taha Abdurrahman emphasizes
that ethical action cannot be reduced to external outcomes, as it is the intentionality
that grants the act its moral worth (Din al-Haya’, vol. 1, pp. 120-125). However, Al
systems operate by decoupling actions from intentions, replacing human delibera-
tion with algorithmic processes driven by statistical optimization.

In contexts like automated decision-making, the locus of moral intention is out-
sourced to systems that have no capacity for i'timan (trusteeship) or moral respon-
sibility. This displacement represents an ethical rupture: it severs the link between
human intentionality and the moral evaluation of action. From an i'timani stand-
point, this is not a mere technical issue, but an ontological corruption of human
moral agency.

4.3.2 Erosion of Taklif and Delegated Agency

Islamic ethics rests on the concept of taklif—the moral responsibility conferred
upon human beings by God. Al technologies, particularly in their autonomous or
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semi-autonomous forms, blur the boundaries of agency. When humans rely on Al
outputs to make decisions (in healthcare, finance, education), they engage in a subtle
form of delegated agency that dilutes personal accountability.

As Taha warns in his critique of ‘aql alt (instrumentalized reason), such dele-
gation leads to a form of moral outsourcing, where humans abdicate their ethical
responsibility to machinic processes designed without reference to divine trustee-
ship. The outcome is not just ethical laziness, but a progressive erosion of the human
capacity for moral discernment (ihsan).

4.3.3 Feedback Loops and Ethical Subjectivity

Another critical dimension is the reflexivity of Al systems: they do not merely pro-
cess inputs, but actively shape human perceptions, desires, and behaviors through
feedback loops (recommendation systems, predictive profiling). This recursive shap-
ing of human subjectivity is an ontological intervention that subtly reconfigures
what it means to act, to choose, and to be responsible.

From an i'timani lens, this is a violation of the Epistemological Covenant
(al-*Ahd al-Ma'rift), wherein knowledge is not neutral data, but a moral trust whose
misapplication entails ethical breach. Taha would argue that Al systems, by modu-
lating human ethical horizons through opaque algorithms, are agents of epistemic
injustice—contributing to the moral deformation of the subject.

4.3.4 Beyond Procedural Ethics: Re-Centering the Mu’taman

In sum, an i’timani critique of Al ethics demands a shift from procedural govern-
ance to the re-centering of the moral subject (al-mukallaf, al-mu’taman). Ethical
evaluation must not stop at outputs (bias, fairness), but interrogate how Al reshapes
the very capacities that define human moral agency: intentionality, responsibility,
and spiritual accountability.

Al in this light, is not merely a technological challenge but a spiritual-ontological
crisis. Its ethical evaluation must therefore be grounded in a metaphysics of trustee-
ship, where every technological intervention is assessed by its impact on the integ-
rity of human subjectivity and the fulfillment of divine trust (amana).

4.4 Floridi’s Information Ethics

In Information Ethics (IE) (Floridi, 2010, 2011, 2013, 2014a, 2014b, 2023), Luciano
Floridi establishes an innovative digital ethics framework by considering the moral
worth of all informational entities in the "infosphere," extending ethical considera-
tion beyond human agents.® This approach redefines the boundaries of ethical dis-
course to include not only traditional biological entities but also digital artifacts,

8 LuFlot Bot, a generative Al chatbot trained on Floridi’s philosophy of information, answers questions
on the ethics of digital technology: https:/news.yale.edu/2024/04/16/student-developed-ai-chatbot-
opens-yale-philosophers-works-all
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artificial agents, and data structures, treating all these entities as having intrinsic
moral value.

For AI systems to operate within ethically responsible bounds, with transpar-
ency, fairness, and accountability, Floridi advocates for what he calls an "info-ethi-
cal" approach, where information is a crucial element for defining moral agency and
responsibility, not only for humans but also potentially for autonomous systems such
as Al Floridi utilizes the concept of Levels of Abstraction (LoA) as a key ontologi-
cal tool in his framework, enabling the systematic categorization and analysis of these
diverse informational entities at various levels of complexity and detail. This allows for
a nuanced and scalable approach to ethics that can effectively address the ethical status
and implications of entities ranging from simple data points to complex Al systems.

Furthermore, Floridi introduces the concept of "re-ontologizing the infosphere,"’
arguing that digital technologies, particularly Al, are transforming the nature of our
reality by creating new environments and forms of agency. This re-ontologization
process fundamentally alters the intrinsic nature of systems and entities within the
digital realm, thereby reshaping our understanding of agency, identity, and the envi-
ronments we interact with. This ontological expansion is pivotal for accommodating
the ethical complexities introduced by advanced technologies, ensuring that ethical
discourse evolves in tandem with technological progress and reflects the profound
changes these technologies bring to our conceptual and existential frameworks. He
thus applies ethical reasoning in a systemic manner across different layers of Al
applications, rather than restricting it to isolated cases. This encompasses individual
interactions between Al systems and humans, broader societal impacts, and environ-
mental considerations. Floridi promotes this as a step toward a more "deontologi-
cal" approach to Al ethics, ensuring Al operates under principles of duty and moral
responsibility. Although Easterns traditions share these values of responsibility in
decision-making, in Floridi’s theory they come at the expense of human dignity as
non-living entities have equal rights and responsibilities. The re-ontologizing of the

° As an example, Floridi’s ontology implies “artificial information, while distinct from human beings, is
not necessarily of a lower ontological status”—this is what we get from https://luflot-bot.vercel.app/bot

“Luciano Floridi’s work on the ontological status of artificial information suggests that it occupies a
unique position within the broader framework of being. He argues that all entities, including artificial
informational entities, share a common ontological status as informational entities. This perspective chal-
lenges traditional hierarchies that place human beings at the top of the ontological ladder.

Floridi posits that "all things—i.e., all informational entities—have some intrinsic value and are subject
to some moral respect”"[Book 4, Page 19]. This implies that artificial information, while distinct from
human beings, is not necessarily of a lower ontological status. Instead, it is part of a continuum of being
that includes both human and non-human entities. The principle of ontic equality suggests that all enti-
ties, regardless of their nature, deserve a minimal level of moral consideration[Book 4, Page 19][Book 4,
Page 6].

However, this does not mean that artificial information is "higher" than human beings; rather, it indi-
cates a shift in how we understand value and moral respect across different types of entities. Floridi’s
approach encourages a more inclusive ethical framework that recognizes the intrinsic worth of all infor-
mational entities, thus promoting a more egalitarian view of existence[Book 4, Page 19][Book 4, Page 6].

Source(s): [Book 4, Page 19]: The Ethics of Information—"IE argues that all things—i.e. all informa-
tional entities—have some intrinsic value and are subject to some moral respect." [Book 4, Page 6]: The
Ethics of Information—"IE strives to provide a good unbiased platform from which to educate... the
inhabitants of the infosphere.".
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infosphere does not resonate well with Islamic ontology, where the ontological sta-
tus of human beings is greater than that of the instruments they create.

Floridi’s IE faces challenges from a metaphysical and cultural perspective, par-
ticularly when contrasted with frameworks like the I’timani model, which embeds
spiritual accountability into ethical reasoning by raising and not undermining the
status of humans. Although Floridi’s framework is comprehensive in its secular
and systematic approach, it may not fully resonate with or incorporate the spiritual
dimensions and metaphysical values that are central to other cultural and ethical
systems. Its secular foundation treats moral worth as derived from systemic func-
tionality rather than transcendental principles.

Floridi emphasises a universalist perspective grounded in five ethical princi-
ples—beneficence, nonmaleficence, autonomy, justice, and explicability. These
principles are explicitly designed to align with a global vision for Al ethics that
transcends jurisdictional boundaries and prioritize environmental sustainability,
human dignity, and systemic accountability. This universalism has key strengths
for the environmental sustainability goals as it highlights the dual responsibility
Al poses to ecosystems and social systems alike. It also has procedural clar-
ity—the emphasis on explicability and systemic accountability provides a robust
mechanism for promoting trust in AI systems. Floridi’s procedural neutrality
risks reducing ethical frameworks to mechanical standards.

Floridi critiques ethical governance practices, such as "ethics bluewashing" and
"ethics dumping," where organizations use superficial ethics as a facade. However,
his framework may lack the cultural sensitivity needed to resonate universally. For
example, IE’s universalist principles may clash with regional and cultural norms that
prioritize collective well-being over individual autonomy. This may therefore face
challenges in implementation.

While IE sees informational ecosystems as ethically significant, the trusteeship
(I'timani) framework integrates divine trust (amana) as central, affirming that tech-
nology’s alignment with justice and stewardship is inseparable from metaphysical
accountability. The I’timani model unites moral and spiritual dimensions with ethi-
cal governance.

4.5 4.5 Summary: Toward a Holistic Ethical Vision

While both Magqasid al-Shariah and Floridi’s Information Ethics provide valuable
insights, they exhibit significant limitations when addressing the ethical complexi-
ties of modern technologies. The focus of Maqasid al-Shariah on outcomes and static
objectives limits its adaptability to novel challenges. The trusteeship (I'timani) frame-
work addresses these gaps through its emphasis on spiritual intentionality, dynamic
stewardship, and holistic responsibility. The secular foundation and procedural neu-
trality in Floridi’s Information Ethics fail to account for spiritual accountability and
cultural diversity. The trusteeship (I’timani) framework bridges these gaps by inte-
grating divine trust (amana) and the three covenants into a unified ethical model.
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By combining the strengths of these frameworks and addressing their limitations,
the I’timani perspective offers a holistic ethical vision. This vision aligns spiritual
principles with practical governance, ensuring that emerging technologies, including
Al, serve humanity’s higher moral and spiritual goals. In particular, the trusteeship
(I’timani) framework emphasizes the metaphysical distinction between humans and
Al reaffirming humanity’s unique role as stewards of creation while situating Al as
a tool to fulfill ethical and spiritual objectives.

5 Integration with the Wider World

In this section, we demonstrate how the trusteeship (I'timani) framework as a holis-
tic framework, derived from Quranic principles that speak to humanity, has practical
applicability and the potential to be augmented with the wider world.

5.1 Applications

This section illustrates how we are going to conceptualize and plan to interrogate
the applications of the trusteeship (I’timani) framework to the ethical challenges
posed by Al. By employing its three foundational covenants—Ontological, Epis-
temological, and Existential—, as shown in Fig. 1, the framework provides action-
able guidance for aligning Al development and deployment with justice, sustain-
ability, and spiritual accountability.

For example, Fig. 2 illustrates the unfolding of the Trusteeship framework
from the three covenants to practical guidelines in areas like Healthcare,
Finance and Surveillance. We leave other applications like Warfare and Educa-
tion to future work.

5.2 Conjunction with Regulations: Addressing Ethical Threats Using Sadd
al-Dharai (Blocking Harmful Means)

Legal prohibitions or restrictions, whether secular or based on religion, play a cru-
cial role in demarcating the limits within which one can develop and use a new tech-
nology. How can the I’timini framework be used in conjunction with regulations?
The work of both Elmahjub (2023a, 2023b) and Raquib (2022) employed this as
a way to halt and block the means of unethical ends, if any of the Maqasid al Sha-
riah were undermined. Here, we show practically how a philosophical approach like
the trusteeship paradigm is not lacking in its ability to be integrated with laws and
regulation.

While the trusteeship (I'timani) framework provides a positive framework for
ethical Al governance—focusing on what should be done to align Al with justice
(adl), stewardship (khilafah), and spiritual accountability—the principle of sadd al-
dharai (&', 2v) augments it by defining what must not be done. Rooted in Islamic
jurisprudence, sadd al-dharai emphasizes the proactive prevention of harm by pro-
hibiting practices that could lead to unethical outcomes. This dual approach ensures
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a balanced and comprehensive strategy for addressing both the opportunities and
risks of Al technologies.

For example, manipulative algorithms pose a rising ethical threat by undermin-
ing individual autonomy, spreading misinformation and weakening social cohe-
sion. Applying the three covenants of the trusteeship (I'timani) framework, human
responsibilities can be structured in the ontological, epistemological and existential
dimensions. Sadd al-Dharai integrates seamlessly by ensuring that these covenants
are not breached through harmful practices. The practical measures as a result of
this augmentation include prohibiting exploitative practices that target vulnerable
populations and create divisions through misinformation. The algorithms should
be transparent in design, promote truthful content and societal well-being. This
aligns with the principles of justice (adl) and spiritual accountability. This and other
examples, shown in Table 1, apply sadd al-dharai to key ethical challenges in Al,
highlighting actions that must be avoided to safeguard human dignity, equity, and
sustainability. One of the main challenges of Al technologies is the loss of accounta-
bility and threat of shifting blame within a changing legal landscape. The trusteeship
(I’timani) framework recenters the human, ensuring there is no risk of exploitative
powers shifting responsibility of consequences to digital entities. This is essential
for the future safeguarding of this rapidly expanding technology.

5.3 Recommendations for Building Ethical Al Communities

The rapid proliferation of Artificial Intelligence (AI) technologies requires govern-
ance models and educational initiatives that reflect inclusivity and cross-cultural
collaboration. The trusteeship (I’timani) framework, with its metaphysical ground-
ing and universal principles, provides a comprehensive foundation for achieving jus-
tice, sustainability, and spiritual accountability in Al development and governance.

Al technologies transcend national borders, influencing societies with diverse
cultural and spiritual values. However, current governance models often prioritize
Western secular paradigms, neglecting alternative ethical perspectives. A cross-cul-
tural approach grounded in the trusteeship (I’timani) framework ensures inclusivity
and global relevance. Interdisciplinary international forums that bring together
Islamic scholars, ethicists, technologists, and policymakers can foster dialogue and
shared understanding of ethical Al challenges and solutions. The framework can
also be integrated with ethical systems of other Abrahamic religions or ideologies,
to form ethical alliances that can advocate for universal principles such as justice
(adl), sustainability (istidama—=a«lxiusl), and accountability (hisab—<lus), Regional
research hubs can be established to explore and develop Al applications tailored to
local contexts while adhering to global ethical standards. For example, an alliance
addressing AI’s environmental impact might draw on Islamic principles of steward-
ship (khilafah) and the common good (maslahah). The emphasis of the existential
covenant on sustainability can encourage nations to adopt green Al practices while
respecting cultural sensitivities.
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Ontological
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Fig. 1 Ontological, Epistemological and Existential Covenants as dimensions of the framework for a spe-
cific Al use case

For ethical Al education, ethical models such as the trusteeship (I'timani) frame-
work that have global appeal and practical case studies demonstrating how they can
address real-world Al challenges, can be integrated into curricula such as interdisci-
plinary university courses. Al systems can be assessed to evaluate whether the algo-
rithms uphold dignity (karamah), equity (adl), and sustainability (mizan). Public
awareness campaigns should be launched to educate the general public about AI’s
ethical dimensions, such as data privacy, algorithmic bias, and environmental sus-
tainability. Culturally resonant narratives can be used to connect ethical principles
to local contexts and enhance community engagement. Most importantly, in order to
incorporate the trusteeship (I'timani) framework into Al design principles, develop-
ers should be trained to balance innovation with ethical responsibility. Professional
workshops and certifications can teach ethical coding practices aligned with these
principles.

There is also a need for universally accepted global standards that address techni-
cal, moral, and cultural dimensions. The trusteeship (I'timani) framework’s integra-
tion of divine trust (amana) and the three covenants provides a robust foundation for
creating inclusive and actionable guidelines. An international code of ethics incor-
porating the principles of the trusteeship (I'timani) framework may ensure spiritual
and cultural inclusivity in Al governance. These standards can be advocated for in
global forums. AI governance standards can be aligned with the Existential Cov-
enant, mandating environmental sustainability by encouraging green computing
practices and prioritising underserved communities in Al development. Independ-
ent oversight bodies can be established to monitor compliance with ethical stand-
ards, along with transparent reporting systems for addressing ethical violations in
AI deployment. This will help maintain accountability mechanisms, particularly

@ Springer



120 Page 24 of 34 F. Alietal.
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Fig. 2 Practical application of the trusteeship (I’timani) framework for Al. The comprehensive trustee-
ship (I’timani) framework rests on three covenants that designate responsibilities towards God, knowl-
edge and creation. These unfold top to bottom. The implications of these trusts are ethical intentionalities
that yield imperatives, practical guidelines and implementation strategies for artificial intelligence appli-
cations in various use cases

e

for large corporations. Forming such cross-cultural collaborations fosters trust and
cooperation among nations.

Grassroots involvement is essential for ensuring that Al technologies reflect
local values and address community needs. The trusteeship (I’timani) frame-
work’s emphasis on collective responsibility and stewardship aligns naturally with
community-driven initiatives. Community projects that address local challenges,
such as improving healthcare access or mitigating harm to local farmers, should
be supported. Ethical principles that reflect local values should be integrated into
Al design and deployment. Advocating for empowering marginalised populations
would assess whether Al technologies are addressing their needs and concerns while
upholding their dignity (karamah). They can also become involved in participatory
design processes to include underrepresented voices in Al development. Develop-
ing open-source Al tools based on the trusteeship (I'timani) framework would make
ethical technologies accessible to diverse communities.
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The trusteeship (I'timani) framework offers a comprehensive model for cross-
cultural Al governance and ethical education by ensuring that Al technologies align
with principles of justice, sustainability, and accountability. By integrating these
recommendations into governance and education systems, the trusteeship (I’timani)
framework paves the way for an ethical Al future that respects human dignity on an
individual level and advances collective well-being across communities.

5.4 The role of Al ethicists: a dialogue with Floridi’s perspective

The ethical challenges surrounding Al development demand a profound examination
of the moral responsibilities and capacities required of Al ethicists. Luciano Floridi
and collaborators provide a framework for understanding the role of Al ethicists in
“What is an Al Ethicist? An Empirical Study of Expertise, Skills, and Profiles to
Build a Competency Framework” (Floridi, 2019), emphasising their multidimen-
sional expertise in moral reasoning, facilitation, research, and education. Integrat-
ing these insights with the trusteeship (I’timani) framework reveals complementary
strengths and mutual contributions to shaping Al governance.

Floridi outlines Al ethicists as possessing three overlapping types of moral
expertise: academic, performative, and practical. This aligns with the trusteeship
(I’timani) framework ’s covenants of Ontological, Epistemological, and Existential
responsibility, suggesting a shared emphasis on grounding ethics in both theoretical
rigor and practical application.

1. Academic Moral Expertise: Al ethicists are expected to delve deeply into norma-
tive ethical theories, akin to the trusteeship (I’timani) framework ’s metaphysi-
cal grounding in the Ontological Covenant. For example, while the trusteeship
(I’timani) framework draws on divine sovereignty to inform ethical stewardship,
Floridi’s perspective integrates broader philosophical paradigms, including soft
ethics and principles-based reasoning, to align technology with human values.

2. Performative Moral Expertise: This aspect resonates with the trusteeship
(I’timani) framework ’s emphasis on spiritual intentionality (niyyah), as ethicists
must demonstrate ethical integrity in decision-making and inspire trust through
consistency and empathy.

3. Practical Moral Expertise: Both Floridi’s model and the trusteeship (I’timani)
framework highlight the need for ethicists to facilitate ethical decision-making in
real-world contexts. The facilitator role requires balancing competing values, akin
to managing trade-offs in the trusteeship (I’timani) framework, while ensuring
that ethical principles are actionable and context-sensitive.

Floridi’s depiction of Al ethicists as researchers and educators complements the
trusteeship (I'timani) framework ’s call for intellectual stewardship (Epistemologi-
cal Covenant). As researchers, ethicists contribute to understanding and address-
ing novel ethical dilemmas, particularly in unregulated or emerging technological
domains. Similarly, as educators, they play a vital role in fostering ethical awareness
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and literacy among stakeholders, echoing the trusteeship (I’timani) framework ’s
emphasis on ethical knowledge dissemination.

The trusteeship (I’timani) framework’s integration of spiritual accountability
offers a unique lens to address the perceived neutrality of Floridi’s secular ethical
paradigms. By incorporating metaphysical principles, such as divine trust (amana),
the trusteeship (I'timani) framework adds depth to discussions about the ultimate
ends of technology and its alignment with transcendent values.

Conversely, Floridi’s structured competency framework provides actionable
insights for operationalizing the trusteeship (I’timani) framework. For instance, the
codification of AI ethicists’ skills into categories of ethical assessment, interper-
sonal engagement, and systemic facilitation enables more consistent and measurable
application of ethical principles.

Combining Floridi’s competency model with the trusteeship (I'timani) frame-
work’s metaphysical grounding therefore highlights the potential for a unified ethi-
cal approach. This integration can:

e Ensure that Al technologies are developed with both procedural integrity and
spiritual intentionality.

e Equip ethicists with the tools to navigate diverse cultural and moral landscapes,
fostering cross-cultural collaboration and inclusivity.

¢ Enhance the ethical maturity of organizations by embedding both universal prin-
ciples and context-sensitive values in their practices.

Further research and dialogue are needed to refine the intersection of these para-
digms. This includes developing shared educational initiatives, competency frame-
works, and governance models that integrate Floridi’s practical guidelines with the
spiritual depth of the trusteeship (I'timani) framework. Such efforts can ensure that
Al ethics evolves as a multifaceted profession that not only addresses technological
challenges but also aligns human creativity with moral and spiritual imperatives.

6 Discussion

This paper found that the main gaps in current approaches to Islamic ethics and
Artificial Intelligence were (a) a jurisprudential law approach that was restricted
in usefulness and did not wholly encompass Islamic ethical values and (b) an
ambiguity in how the current proposed frameworks can be applied to complex
ethical scenarios specific to the challenges of Al. We addressed these issues by
considering an approach based on philosophy of ethics rather than law. Exist-
ing studies are a poor representation of Islamic Ethics, in which duty and inten-
tion matters more than the result. Using the work of a contemporary Muslim
philosopher, we explored how the I'timani or trusteeship framework can super-
sede both differences across religious denominations as well as the range of
opinions in response to the challenges of modernity. Finally, we showcased how
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the comprehensive framework could be applied to ethical threats and integrated
across governance and technology. A philosophical approach is not only capable
of providing inputs for policy and regulation but also more conducive than a rule-
based vision in the long run, as the technology rapidly evolves.

There are epistemic risks involved in producing more but understanding less
causing an ’illusion of understanding’ (Messeri & Crockett, 2024). In Al applica-
tions, there is a danger of solutionism (Morozov, 2013) that Berendt describes
is a result of a confusion between solvable engineering problems and ill-defined
social problems (Berendt, 2019). Al ethics should encompass guidelines for all
relevant stakeholders on choosing whether to participate in a project or not, mak-
ing sure the execution is safe and beneficial, and ensuring that the used technol-
ogy is contributing to global good and is not harmful.

By a dialogue between frameworks, we showed that a maqasid-based approach
does not adequately address the ethical complexities introduced by modern Al
technologies, particularly the processes and intentions behind their development.
There was little in the literature on how this approach can practically inform on
the technicalities of the design of Al Floridi’s framework, while comprehensive,
also lacks the spiritual and intentional dimensions that the Islamic frameworks
provide.

The trusteeship (I'timani) framework, rooted in Quranic principles, offers a
profound ethical paradigm for navigating the complexities of Artificial Intelli-
gence (AI). Its integration of the Ontological, Epistemological, and Existential
Covenants provides a holistic foundation that bridges the metaphysical, moral,
and practical dimensions of human action. By emphasising spiritual accountabil-
ity, ethical intentionality, and stewardship, the framework addresses key ethical
gaps in both Islamic and Western paradigms. The trusteeship (I’timani) frame-
work bridges critical gaps in existing ethical models by:

1. Providing a metaphysical grounding that connects ethical principles to divine
accountability, surpassing the procedural neutrality of secular approaches.

2. Emphasising the moral quality of processes (niyyah) alongside outcomes, coun-
tering the teleological bias of frameworks like Maqasid al-Shariah.

3. Offering a holistic vision of stewardship (khilafah) that integrates justice (adl),
sustainability (istidama), and equity (ihsan) into technological governance.

The trusteeship (I’timani) framework promotes inclusivity by integrating
diverse spiritual and cultural perspectives. It complements Western paradigms
like Floridi’s Information Ethics with Islamic metaphysical principles, fostering a
global ethical model that resonates across traditions.

By applying the three covenants to real-world scenarios in healthcare, finance,
and surveillance, the framework demonstrates its capacity to guide ethical Al
development. It ensures technologies serve humanity’s higher moral and spiritual
goals while addressing pressing challenges such as privacy violations, algorith-
mic bias, and environmental harm.

@ Springer



120 Page 300f34 F. Alietal.

However, implementing the trusteeship (I’timani) framework may face chal-
lenges in a pluralistic world, especially cultural resistance from secular organisa-
tions that prefer procedural neutrality. Interdisciplinary teams that include ethi-
cists, technologists and theologians can mitigate these and encourage engagement
in advocacy and dialogue.

One of the conclusions of a conference on Islamic Ethics and Al in Lahore,
Pakistan was: “Ethical use of Al cannot be realized just through principles. An
entire system of complementary subsystems (moral, ethical, educational, eco-
nomic, legal) promoting human-beneficial Al is needed” (Raquib, 2022). Requir-
ing such an overhaul to tackle the power imbalance imposed by a techno-monop-
oly that believes in ‘the end justifies the means’ would need an approach that
rejects this, not affirms it. This requires a top-down approach such as that shown
in this paper. This also requires a framework that can extend beyond merely stat-
ing what is allowed or not within any legal system—it requires a philosophy that
will encompass such a system yet extend beyond it to battle the technicalities in
designing the technology. With regards to technology and utilising one’s sur-
roundings, Tabataba’i considers moderation as a key virtue based on the Quranic
verse on Muslims as the 'middle nation’ (Arzroomchilar & Olamaiekopaie,
2022).

The interpretation of the concepts in the I'timani framework have been brief for
the purposes of this paper and interpreted for explicit application within the con-
text of Al There is a rich literature in Islamic sciences and philosophy that oth-
ers have drawn upon or have not been explored yet. For Al-mediated work, Ghaly
suggests an ihsan-based approach (moral excellence), such as that proposed in his
past work in Islamic bioethics (Ghaly, 2016, Ghaly, 2023). Another contemporary
philosopher of ethics, Syed Muhammad Naquib al-Attas (Al-Attas, 1995), focuses
on the concept of adab (proper conduct) in his process-oriented ethical scheme. In
Al-Attas’s view, adab is more than just good behavior; it represents the proper place-
ment of knowledge and the just relationship between all beings. If applied to Al,
adab would require that Al systems operate within their rightful place in the ethical
hierarchy, supporting human well-being without undermining autonomy or dignity.
It would also be useful to explore Islamic peripatetic or transcendental philosophi-
cal approaches to technology driven by technical efficiency. An alternative vision by
Wael Hallaq that is similar, in spirit, to that of Taha Abdur-Rahman’s albeit using
different tools is worth exploring as well (Hallaqg, 2019).

This work showed how a philosophical approach can inform design of Al in tan-
gible ways, as from the perspective of Islamic traditions, how we build Al is just
as important as the ‘information’ we get from it. Whether that information contrib-
utes to humanity’s knowledge domain, or it increases redundancy and distracts us
from our higher aims, is a global challenge that requires active engagement moving
forwards.

This paper is a contribution to the emergent discourse on non-Western Al eth-
ics, addressing epistemic injustice (Fricker, 2007) and illustrating how a philosophi-
cally robust Islamic tradition can intersect with the complexities of modern technol-
ogy. The trusteeship (I’timani) framework offers a comprehensive vision of ethical
stewardship, calling humanity to align its technological advancements with spiritual
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and moral imperatives. By emphasising divine trust (amana), holistic responsibility,
and collective well-being, it ensures that Al development serves humanity’s higher
ideals.

Departing from mainstream procedural frameworks, which focus primarily on
issues of privacy, bias, and sustainability, we have argued that Al raises a deeper
ontological and ethical crisis—one that concerns the very nature of human subjec-
tivity, moral agency, and intentionality in an age increasingly dominated by algorith-
mic abstraction.

At the heart of this analysis, from the perspective of Taha Abdurrahman’s
i'timanT (trusteeship-based) ethics, is the recognition that ontology, ethics, and trus-
teeship cannot be separated. Ethical evaluations of Al must move beyond utilitarian
or rights-based models that isolate outcomes from intentions, or means from ends.
Instead, every technological act is embedded within a moral and metaphysical trust
(amana), requiring alignment between the purpose of action (maqsad), the integrity
of the means, and the moral intentionality (niyyah) of the actor.

Taha Abdurrahman’s critique of ‘agl alt (instrumentalized, automated reason) has
provided the conceptual basis for this position, offering a path to resist the reduction
of ethics to procedural governance or technocratic optimization. Al, as a paradig-
matic instance of modern techng, demands such a comprehensive ethical response—
one that re-centers the human being as a morally accountable trustee (mu’taman),
not merely as a data point in algorithmic systems (Hamzi, 2025). Together, the
current paper and (Hamzi, 2025) present a coherent vision of how Islamic ethics—
rooted in trusteeship—offers an alternative paradigm for evaluating Al and related
technologies. Islamic well-being (falah) is not merely a sum of welfare indicators; it
is the realization of human potential in relation to God (tawhid), the unseen (ghayb),
and the afterlife (akhirah), through dignified agency (karama), accountable freedom
(hurriyya), and the fulfillment of moral trust (amana). In short, the ethical, onto-
logical, and epistemological dimensions of technology are inseparable. The i’timant
framework restores this unity, ensuring that technological development remains
accountable not just to material outcomes, but to the higher moral and spiritual ends
of human flourishing (falah) in both worlds.
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